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Abstract 

 

This research considers two faith-based foodbanks in Bristol through the concept of affect.  

Research in the social sciences into foodbanks has largely focussed upon their relationship to 

the state and role in welfare provision.  This dissertation approaches foodbanks through the 

geography of religion to consider directly the faith element of faith-based organisations.  I 

investigate the characterisation of the foodbanks, the role of Christian faith in their provision, 

and the possibility of the foodbanks as an example of post-secularisation; an overlap between 

religious and secular spaces.  In this way the foodbanks are explored as demonstrations of the 

impact of faith beyond sacred spaces which is a research gap in the geography of religion.  An 

affective methodology utilises affect, affective capacities and affective atmospheres to 

explore the individual and collective experiences at the foodbanks by volunteers and clients.  

Affect is understood through Deleuze's (1988) conception of the capacity of bodies to affect 

and be affected, and affective atmospheres are taken through Anderson (2014) to examine 

collective experience.  I become a research participant myself by volunteering at both 

foodbanks and challenge my own Christian faith.  Throughout the research process public 

relevance and dissemination is an important feature, meeting Kong (2011) and Olsen et al. 

(2013)'s call for the geography of religion.  From this methodological approach, the analysis 

is centred around the affective capacities and motivations for people's involvement at the 

foodbanks, and secondly the affective atmosphere at the foodbanks.  I conclude that an 

affective approach is advantageous for exploring religion as it goes beyond representation at 

the foodbanks to show that they are about more than food and infused with a Christian ethos.  

The foodbanks are therefore an example of post-secularisation, showing the impact of faith 

beyond sacred spaces to play a role even for those without faith. 

 

Word count: 14,998  
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1 Introduction 

 

We are standing on holy ground on a Wednesday afternoon [at the foodbank] and I strongly, 

really do believe that. It's so amazing, there's no way it would work if God wasn't part of it... 

my mouth changes because it's got to be blessed by God with the way we deal with things. 

 

(Val, Warehouse Manager, North-Bristol foodbank) 

 

Food aid has burst onto the political scene and public consciousness.  The social sciences 

have only recently begun to address food aid amongst the breadth of food studies.  For 

example the government sponsored report Household Food Security in the UK: A Review of 

Food Aid sought greater understanding of UK food aid (Lambie-Mumford et al., 2014).  The 

report defines food aid as a broad range of activities which aim to combat food deprivation.  

Across society food aid has been debated from mass media coverage through to an open letter 

from thirty-nine Anglican Bishops calling upon the government to take action to combat food 

deprivation (End Hunger Fast, 2014).  In this way food aid and deprivation have become 

justice issues, calling into question the welfare state, which the social sciences have also 

begun to address (for example Cloke and Beaumont, 2012; Dowler and O'Connor, 2012). 

 

Foodbanks are one aspect of food aid.  The limited consideration of UK foodbanks in the 

social sciences has largely focussed on the relationship between foodbanks and the state 

(examples in geography include Lambie-Mumford and Jarvis, 2012; Williams et al., 2012; 

Lambie-Mumford, 2014).  The Trussell Trust is the largest provider of foodbanks in the UK 

and works through a social franchise.  In an emergency situation and upon receipt of a 

voucher from an authorised foodbank partner, clients of the foodbanks are given nutritionally 

balanced food to last three days.  The amount of food given is adjusted to the size of the 

household and one household is entitled to three vouchers over six months (Trussell Trust, 

2013).  Since launching their first foodbank in 2000, the Trussell Trust now has over 400 

foodbanks across the UK.  Over 900,000 meals were provided through Trussell Trust 

foodbanks 2013-2014.  The foodbanks are often run by volunteers and are generally 

associated with churches but open to people of any or no faith (Trussell Trust, 2013; 2014). 

 

It is the faith element of the foodbanks which is the concern of this dissertation.  Rather than 

focussing upon the geographies of food or the political debates of food aid, this work uses a 

synthesis of the geography of religion and affective geographies to explore the underlying 

faith dimension of foodbanks.  As faith-based organisations have become increasingly 
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important in service provision in the UK, the faith element of these is important to understand 

in its own right (Cloke, 2010). 

 

1.1 The geography of religion and affective geographies 

The geography of religion is a relatively recent concern in social and cultural geographies 

following a neglect of religion in geography (Kong, 2011).  Having started with religion as a 

spatial concern in the twentieth century, Lily Kong's decadal reviews (1990; 2001; 2010) have 

shown how the geography of religion has moved beyond such spatial concerns to consider the 

intrinsically geographical aspects of religion in everyday experience beyond sacred spaces, 

and through the social role of religion.  However, Kong, Julian Holloway (2011a) and 

Elizabeth Olsen et al. (2013) note much of this work remains unchartered in the geography of 

religion, with a need for work to have public relevance and to be disseminated.  This study on 

foodbanks is well placed to contribute towards these goals.  Religion, faith and belief are key 

terms for this research which in everyday use often have a conflated meaning.  Theologically 

they are related through elements of religious experience: religion refers to a belief system, 

and belief to the 'intellectual maxims' which can come from an individual.  Faith refers to the 

relationship between a believer and God which arguably, unlike religion and belief, cannot be 

consciously chosen (Brace et al., 2011, 3).  Religion, belief and faith will all be referred to in 

this work as appropriate to each specific situation, largely reflecting their theological 

understanding. 

  

There are a variety of methodological approaches that could have been taken to consider 

foodbanks, for example Michel Foucault's (1994) ethical subjectivity and discourse analysis 

could have been used to analyse the experience of foodbank volunteers.  However, affective 

geographies are the chosen approach for this study, the advantages of which will be shown.  

Affect is a concept through which the twentieth century French philosopher Giles Deleuze 

(1988) considers the capacity of bodies to affect and be affected.  Affect provides a 

constructive approach as this allows consideration of social elements and practices within 

experience, examining both the production and products of experience (Simonsen, 2010; 

Woodward, 2011).  In this way experience can be seen as an experiment in itself with the 

potential to investigate affect in any space.  An affective approach is therefore appropriate to 

analyse faith as it acknowledges that there will be more to experience – particularly religious 

experience – than can be immediately represented (Dewsbury, 2010; McCormack, 2010).   
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1.2 Aim and research questions 

The research has one overall aim followed by three research questions, each being considered 

through the concept of affect: 

 

Aim: To explore two Christian based foodbanks in Bristol through the concept of affect 

 

1. How are faith-based foodbanks in Bristol characterised in terms of people's involvement 

and the atmosphere at the foodbanks? 

2. What does consideration of foodbanks in Bristol show about the role of Christian faith in 

foodbank provision in the city? 

3. To what extent could the faith-based foodbanks be considered an example of post-

secularisation in Bristol? 

 

Three caveats are important to note.  First, this consideration of foodbanks is limited to the 

UK context and explores religion with a Eurocentric focus (Habermas, 2006).  Secondly, 

religion and faith are considered through Christianity as the foodbanks in question have a 

Christian basis.  Indeed, I only know of Christian based foodbanks in Bristol.  This is despite 

Christianity in the UK having lost a religious monopoly as society has become increasingly 

multicultural and religiously plural (Guest et al., 2012).  Multiculturalism and religious 

pluralism refer to as an increase in ethnic diversity with subsequent governmental policy 

implications (Modood, 2007; Ley, 2009; Macey, 2009).  Thirdly, through focussing on the 

faith element of the foodbanks, as opposed to their role in food provision in relation to the 

state, this research is not making value judgements about the foodbanks or their role in 

welfare provision. 

 

1.3 Proceeding chapters 

I proceed with five chapters.  First the literature review gives an exposition of faith beyond 

sacred spaces through post-secularisation, faith-motivated social action and affective 

encounters with the example of hope.  Post-secularisation argues against a binary of faith and 

secularisation, instead demonstrating the overlap between these.  Questioning if foodbanks 

are an example of post-secularisation is of important geographical consideration as it provides 

the means for which faith can impact beyond sacred spaces to everyday spaces and have 

relevance for those without faith as well as for those with faith.  Through post-secularisation 

faith is therefore of wider geographical concern rather than only applicable for those 

religiously inclined.  Secondly, the methodology outlines how an affective approach to 

foodbanks is convened and is beneficial.  I will detail how an affective approach is applied 
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through my volunteering and interviewing clients and volunteers at two Trussell Trust (faith-

based) foodbanks in Bristol.  Two analysis chapters follow around motivations and capacities, 

and affective atmospheres at the foodbanks.  The final chapter draws together these 

arguments and revisits the research questions concluding that an affective exploration of the 

foodbanks shows them to be about more than food due to the affective capacities and 

atmospheres present. 
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2 Literature review 

 

Three themes will be used to consider faith-based foodbanks through the concept of affect 

and the geography of religion.  First, post-secularisation stemming from secularisation will be 

explored reflecting a need in the geography of religion to consider religion beyond sacred 

spaces (Olsen et al., 2013).  I will define post-secularisation as the overlap between religious 

and secular spaces without making a binary between these.  Secondly, ideas of religion and 

performance are seen through the relation between religion and social action, specifically 

through religious ethos and social action of faith-based organisations.  This discussion reflects 

the call in the geography of religion for more public relevance and dissemination (Kong, 

2011; Olsen et al., 2013).  Thirdly, an understanding of the concept of affect in affective 

geographies is of necessary consideration before exploring the example of hope which can be 

considered in both secular and religiously motivated social action.   

 

2.1 Beyond sacred spaces: post-secularisation theses at the macro-

scale 

Recognition is beginning to be given in the geography of religion that for people with 

religious belief, religion impacts upon their everyday life.  This means religion and faith need 

to be considered beyond sacred spaces and can impact upon people without religious belief 

(Olsen et al., 2013).  One way to approach this is through post-secularisation theses which 

argue against there being a binary between the religious and secular (Holloway, 2011a; Olsen 

et al., 2013).  In order to understand post-secularisation theses it is first necessary to consider 

secularisation theses to situate the former in their historical context. 

 

2.1.1 Beginning with secularisation 

The secularisation debate in its current context began in the 1960s through sociology to 

debate the relevance of religion in present day society, although there is not one unanimous 

thesis (Proctor, 2006; Taylor, 2007).  It has been argued, for example by the American 

geographer Justin Wilford (2010, 339), that the geography of religion has not adequately 

addressed secularisation as "little attention has been paid to how such religious practice is 

bounded and also authorised by secular institutions and practices" at the macro-scale, and 

secularisation can be over-simplified to be taken as an absence of religion.  However, I will 

show that geographical understanding can be gained through sociological beginnings and 

built upon in post-secularisation theses where the geography of religion has the greatest focus. 
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The sociologist Steve Bruce (2002) is a current proponent of secularisation seeing this as 

occurring at three levels in Europe; first a decrease of the influence of religion beyond itself 

such as upon the state, secondly a decline of the social role of religious institutions, and 

thirdly a decline of individuals practicing religion with an associated increase in individuals' 

indifference to religion.  Associated with Bruce's first and second points is the view that the 

social significance of religion has decreased as economic security has increased (Norris and 

Inglehart, 2004 cited in Wilford, 2010).  However, this is questionable in light of the recent 

economic recession as social welfare provision is moving away from the state towards the 

third sector which includes social provision through religious groups (Williams, 2012).  

Reflecting Bruce's third point, in the 2011UK census  an optional religious adherence 

question was asked.  Fewer than 60% of the population answered as Christian, which is a 

decline from over 70% of the population in 2001 (ONS, 2012; Woodhead, 2012).  However, 

it is debatable whether religious attendance is a suitable measure of the state of religion in a 

country making it important to consider Christianity's wider operational context such as 

through social action. 

 

As Wilford (2010) argues, an understanding of secularisation through the geography of 

religion conveys the historically dependent (not evolutionary) changing circumstances around 

religion, rather than a decline or disappearance of religion per se.  Furthermore, within the 

geography of religion scale is an important consideration for both secularisation and post-

secularisation debates as religious organisations can be perceived as acting at increasingly 

local scales (Proctor, 2006; Wilford, 2010).  Through this approach secular states can be seen 

as having grown where reason (not God) became the legitimisation for state actions 

(Habermas, 2006).  The political scientist Ahmet Kuru (2009 cited in Romanillos et al., 2012) 

reflects these ideas of secularisation in a secularisation continuum (figure 1).  Rather than 

being a definitive state of affairs, secularisation can occur in a range of contexts: the Vatican 

is an example of the far left of figure 1 where religion and the state are closely intertwined but 

exists in the wider secular context, whilst Cuba in an example of the far right of the 

continuum where the state is actively anti-religious.  Secularisation is hence a process rather 

than a static feature and the religious and the secular can impact upon each other.  This leads 

to the debates around post-secularisation (Habermas, 2006; Romanillos et al., 2012). 
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Figure 1: The variety of forms of secularisation 

 

Passive secularism    Assertive secularism 

       

Religious state       Anti-religious state 

secularism 

     Secular state 

 

Source: Kuru (2009) cited in Romanillos et al. (2012, 40) 

 

2.1.2 Post-secularisation: the overlap between the religious and secular 

As with secularisation, there is not a uniform conceptualisation of post-secularisation (Baker 

and Beaumont, 2011; Cloke and Beaumont, 2012).  In the geography of religion, post-

secularisation is a relatively new concern which has grown through continental philosophy 

and theorists such as Jürgen Habermas, often with a Eurocentric focus.  Post-secularisation 

acknowledges that religion is important in contemporary society but it is debated whether this 

is a resurgence of religion or through its continuing importance (Kong, 2010).   

 

Post-secularisation has been a focus in the geography of religion as a means of 

acknowledging that there are limits of secularisation theses without dismissing secularisation 

or advocating anti-secularisation.  Secondly, it is important to note that post-secularisation is a 

not universal process or shift of ages but is temporally and spatially variable (Cloke, 2011; 

Cloke and Beaumont, 2012; Holloway, 2013).  Post-secularisation in the geography of 

religion engages both secular and religious spaces, reflecting the now popular view that these 

should not be seen as a dualism (for example Brace et al., 2011; Cloke et al., 2013; Holloway, 

2013).  On Kuru's (2009 cited in Romanillos et al., 2012) continuum, post-secularisation falls 

to the left as a form of passive secularisation as there are positive opportunities for religion in 

its interactions with the secular, moving beyond measures of religious attendance to consider 

the impact of the religious upon the secular, and vice versa.  Post-secularisation in the 

geography of religion hence calls for increased engagement and conversation between 

religious and secular fields and proponents (Habermas, 2010 cited in Cloke and Beaumont, 

2012).   

 

Having considered both secularisation and post-secularisation theses it can be seen that 

neither are definitely correct or incorrect, but provide different ways of approaching religion 

in society.  Following the dominance in the geography of religion, post-secularisation will be 
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taken forward with a specific understanding of the overlap between religious and secular 

spaces. 

 

2.2 Beyond sacred spaces: faith motivated social action 

Building upon the call in the geography of religion to consider faith beyond sacred spaces is 

the call to explore more thoroughly the social role of religion, particularly in the context of 

the recent economic recession (Kong, 2010; Olsen et al., 2013).  Whilst post-secularisation 

largely focuses upon the macro-scale, the experience of religion and faith for individuals is 

also important and not one homogenous phenomenon (Brace et al., 2011).  For example 

Meredith McGuire's (2008) sociological study of Christians across the United States has 

shown that categorising people around specific religions or denominations can miss the detail 

of their beliefs/practices and lead to false assumptions.  The geography of religion has begun 

to address this: Giselle Vincett et al.'s (2012, 275) study of religiosity for young Christians in 

Glasgow found that action and embodied practice were increasingly important dimensions of 

religious belief and faith in everyday life (not only Sundays).  This was termed by the authors 

"performance Christianity".  Through this Vincett et al. found that the young Christians 

emphasised wanting to be authentic to their beliefs and faith through actively demonstrating 

these beyond sacred spaces. 

 

Such a religious motivation can cause Christians to act collectively to demonstrate their faith, 

at times through social action to serve others, such as through faith-based organisations 

(FBOs).  FBOs can take a wide variety of forms so can be understood as "any organisation 

that refers directly or indirectly to religion or religious values, and functions as a welfare 

provider or as a political actor." (FACIT
1
, 2010 cited in Beaumont and Cloke, 2012, 3).  

Faith-based foodbanks are an example of an FBO (Cloke et al., 2013).  Faith is a crucial 

element of FBOs, although the extent to which this is explicit varies both between and within 

FBOs meaning in the local context individuals are crucial in the direction an FBO will take 

(Beaumont and Baker, 2012; Lambie-Mumford and Jarvis, 2012; Cloke et al., 2013).  In this 

way FBOs can be distinct from other service providers as through a faith motivation they 

often make a long-term commitment embedded with hope and without an idea of only some 

deserving service (Williams, 2012; Cloke et al., 2013).  Unconditional service is arguably 

contrary to much state provision that focuses upon conditions and eligibility (Romanillos et 

al., 2012).  Paul Cloke and Justin Beaumont (2012) have considered religiously motivated 

social action in post-secular geography by taking forward the concept of post-secular 

rapprochement.  They consider post-secular rapprochement in the Christian, European context 

                                                   
1Faith-based organisations and exclusion in European cities 
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to demonstrate how social action can bring people together who otherwise might not have met 

and through this overcome their differences around faith/atheism.  Cloke and Beaumont argue 

that in the last two decades this has become increasingly common, displaying an overlap 

between the religious and secular.  They conclude post-secular rapprochement provides a 

different way of envisaging the city and demonstrations of faith, as it acknowledges the 

overlap between the religious and secular. 

 

Overall, faith is of important consideration beyond sacred spaces as a motivation for social 

action.  Consideration of these issues through the geography of religion echoes calls by Kong 

(2011, 65-66) and Olsen et al. (2013) for the field to be more "publically relevant" and 

disseminated beyond academia to "contribute to an understanding of society by society".  This 

could include a greater engagement with participatory geographies, public policy making, the 

media, and increased engagement with research participants throughout the research process 

and dissemination.  An example of this is Cloke et al.'s (2013) edited collection Working 

Faith: Faith-based Organisations and Urban Social Justice which considers a variety of 

European case studies of Christian social action in an accessible manner for practitioners. 

 

2.3 Affective geographies to consider encounters beyond sacred 

spaces 

I now turn to the third strand of geographical enquiry to be considered, affective geographies.  

First I will conceptualise affect and then explore the example of hope as an affect which is 

applicable in both religious and secular contexts, hence echoing post-secularisation.   

 

Deleuze (1988) utilises the work of the seventeenth century philosopher Baruch Spinoza to 

consider affect as the means through which bodies have the capacity to affect and to be 

affected.  Having also been considered through phenomenology and psychoanalysis, affect 

through Deleuze is a two-way consideration between bodies which may be human or non-

human, and animate or inanimate (Deleuze, 1988; Massumi, 2002 cited in Anderson, 2006; 

Thrift, 2004).  Bodies should not, however, be considered as subjects and objects as affect is 

concerned with interactions and capacities (Anderson, 2006).  An understanding of bodies 

through affect shows that bodies continually evolve in relation to the contexts in which they 

are situated, and can be considered individually or as collectives (Deleuze, 1988).  In this 

sense affect does not exist independently from bodies but can be found in relation to 

anyone/thing (Anderson, 2014).   
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When read through Deleuze, affective geographies are closely related to the non-

representational theories (NRTs) approach to geographical enquiry (Anderson, 2014).  NRTs 

utilise the idea that contrary to Cartesian dualism, there is not a binary between meaning and 

(everyday) experience in the world (Nash, 2000; Anderson and Harrison, 2010).  This makes 

the NRTs approach one which "affirm[s] life in an intelligible manner in a way that thinks 

matter and movement despite having 'no language to express what is in becoming' " 

(Kolossowki, 2005 cited in Dewsbury, 2010, 148).  Through seeing bodies as relational to 

each other and the environment, NRTs consider the impact in the world of thought becoming 

reality, and consider what is absent as well as present, making it a practical approach for 

religious and social accounts in geographical enquiry.  NRTs acknowledge that experience 

cannot be fully represented, however, this does not make them anti-representation and instead 

demonstrate the future (unknown) possibilities of experience and advocate that representation 

is not a priori (Anderson and Harrison, 2010; Dewsbury, 2010).  Similarly, in this way affects 

are not reducible to representation but this does not mean language is inappropriate to discuss 

affect (Anderson, 2014). 

 

Bodies have different capacities through which they are capable of affecting and being 

affected which is termed their affective capacity and in a sense conveys what a body is 

capable of doing.  This is closely related to Spinoza's concept of conatus through which a 

body strives to continue in its existence (Deleuze, 1988; 1992).  Through Spinoza, Deleuze 

cites the example of illness decreasing a body's capacity and conatus as it becomes less active 

and more immobile (Deleuze, 1992).  However, through the idea of conatus a body's capacity 

is unknown in advance as it may always exceed preconceived expectations.  In the same way 

a body's affective capacity is also unknown.  For Spinoza an increase in a body's affective 

capacity results in joy and a decrease gives sadness (Deleuze, 1988).  There has been 

considerable debate on the relationship between affect and emotion (for example see Bondi 

and Davidson, 2011).  These debates are beyond the focus of this dissertation meaning instead 

the geographer Ben Anderson's (2014) view that through encounters affect and emotion 

cannot be distinguished will be used here, with the focus remaining upon affect. 

 

2.3.1 Hope beyond sacred spaces 

Hope can be considered as an affect in itself and relating to affective capacities.  Having 

hope, hopefulness and "actual hopes" are considered by Anderson (2014, 94) as different 

components of hope that are not necessarily distinguishable in themselves.  Anderson (ibid) 

considers having hope as an affective capacity, hopefulness as emergent from hope as an 

affect, and "actual hopes" as an affective part of encounters.  Hope and hopefulness can be 
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considered as both affects in themselves and related to a body's affective capacity.  When 

combined with the geography of religion this opens questions around how hope is engaged 

with and made manifest, always being relational to other human and non-human affective 

bodies (Anderson and Fenton, 2008; Holloway, 2013).  Hope can be an affect enabling an 

encounter, but also exist as an affective capacity before an encounter.  In this way affects are 

both transpersonal through encounters and personal in an individual's experience of an 

encounter, and when named, hope can portray affective life (Anderson, 2014).  Hope has a 

temporal dimension with an interaction of past, present and future.  Hope must be actively 

desired by a person and yet can be fragile and transient, holding the risk of disappointment 

and despair which can make having hope appear contradictory in everyday life (Anderson and 

Fenton, 2008; Anderson, 2014).  Individual (and collective) memory is also important in a 

body’s (hopeful) affective capacity as a person may feel limited through their past decisions 

and actions, all of which can be considered as affects (Jones, 2011).  In this sense hope relates 

directly to Spinoza's concept of conatus as bodies strive to overcome the past and hope for the 

future, however doubtful the future may seem (Anderson, 2014).  Through looking towards 

the future, hope can be particularly important in times of economic decline and uncertainty 

(Anderson and Fenton, 2008).  Hope is therefore multi-faceted and gives a wide breadth of 

considerations. 

 

Hope has also been considered through the geography of religion as hope is important for 

Christians because they have hope for eternal life through Christ (Moltmann, 1965 cited in 

Sanderson, 2008).  For Christians this can be displayed in a variety of ways, for example, in 

prayer and following Jesus' teachings (Holloway, 2013).  Through this, hope can act as an 

affect to increase their body's affective capacity through the affective body of Christ 

(Anderson and Fenton, 2008; Holloway, 2013). Relating to a faith motivation, hope can be a 

dimension for faith-based social action through a desire to improve people's lives and act 

upon Jesus' teachings (Cloke, 2011).  However, such a motivation can cause resentment from 

others when perceived as evangelism rather than (or as well as) a social action initiative 

(Holloway, 2013).  Relating to the intangible quality of hope, social action motivated by faith 

and hope can be seen as searching for the impossible (Caputo, 2001 cited in Cloke, 2011, 18): 

Religious people, the "people of God", the people of the impossible, impassioned by a 

love that leaves them restless and unhinged... They are hyper-realists, in love with the 

impossible.   

Finally, hope is also important in wider Western culture for individuals and collectives as 

hope displays the "not-yet" of experience and possibility of a better future (Anderson, 2006, 

747).  Overall hope can be considered in both secular, religious and post-secular contexts as it 
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can have both religious and secular sources, and an overlap of these to reflect post-

secularisation.   

 

2.4 Synthesis 

Through an exploration of faith-based foodbanks a dialogue is created between the geography 

of religion and affective geographies along three strands.  First, religion has been considered 

beyond sacred spaces.  Having explored both secularisation and post-secularisation theses, 

post-secularisation will be taken forward and understood as portraying an overlap in society 

between the religious/faithful and secular.  Building upon this the social role of religion has 

been reviewed both in terms of individuals motivated to act differently through religious 

belief, and collectively through faith-based organisations.  Through this the public relevance 

of research into faith is emphasised.  Thirdly, an understanding of affective geographies has 

been gained as a means to analyse experience, with the example of hope showing a means to 

consider the overlap between religious and secular experience and therefore post-

secularisation.  In this way the relationship between FBOs and the state is not being directly 

considered, but rather emphasis put upon understanding the faith element of social action 

which through post-secularisation interacts with the secular.  These discussions set the scene 

for a methodology and discussion of faith-based foodbanks as faith-based organisations. 
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3 Methodology 

 

A methodology is required to take forward an affective exploration of faith-based foodbanks.  

There is a need to combine the experience and encounters I had at the foodbanks through 

volunteering and interviewing volunteers and clients with also going beyond immediate 

representation.  This methodology chapter is formed of two sections; an exposition of the use 

of affect to explore faith, followed by details of the fieldwork that was carried out through an 

affective approach. 

 

3.1 An affective approach to the foodbanks 

Affective geographies provide a means to approach faith which goes beyond immediate 

representation (Dewsbury, 2010; McCormack, 2010).  This allows faith and associated 

actions to be acknowledged as holding more meaning than is explicit to an observer as faith 

holds an ontological status which is too often reduced to a social context in geographical 

enquiry (Bailey et al., 2008). 

 

The synthesis of the geography of religion and affective geographies has begun to be explored 

in recent geographical enquiry.  For example, JD Dewsbury and Paul Cloke (2009) have 

investigated theoretically spiritual landscapes to perceive these as spaces which are manifest 

through practices, happenings and existence.  Through affect they have shown that there is a 

"performance of believing" as the faith of an individual is brought into being through 

performance and embodied existence (ibid, 699).  A second example is the work of Holloway.  

Holloway (2011b) considers affect as a means to explore the performative aspect of religious 

experience in the sense that an action, such as someone raising an arm in a church service, has 

more meaning to the actor than is immediately represented, and this meaning can impact upon 

others in that space.  Subsequently in considering affect and hope, as detailed in the literature 

review, Holloway (2013) considers how acts of people motivated by religious belief and faith 

are maintained in existence through continual action, which in turn could be considered a 

performance.  These two examples reflect the debate conveyed in the literature review over 

how religious belief can motivate social action, which can in the same way be considered as a 

performance through affect. 

 

In an affective study of faith the (religious) ethos of the researcher is important as this can 

impact upon the research process and findings.  This was clearly shown in Bailey et al.'s 

(2008) study of Methodism in Cornwall as each of the three researchers found their approach 
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to the research project and focus on what they considered important varied as their religious 

beliefs also varied, for example Brace noted (ibid, 260): 

I cannot imagine being moved or motivated by divine intervention and I sometimes 

find it hard to accept that others are moved in this way.  I cannot imagine what it feels 

like to be spoken to by God and compelled to act in His name. 

Clearly the opposite can also be true when a researcher is a religious believer and perhaps 

finds it easier to empathise with religious views being given.  My positionality is therefore 

particularly important to consider with the use of affect as I became an embodied research 

participant (ibid).  I approached the foodbanks to begin volunteering as a researcher but also 

as a Christian motivated by my faith to participate in social action.  Indeed, in the early stages 

of volunteering I wanted to contribute further to the Trussell Trust and registered to run the 

British 10k London Run on 13th July 2014, giving me 8 weeks to train and fundraise.  I 

utilised social media to raise awareness of this to immediate contacts and a wider audience, 

reflecting a desire to disseminate the research and demonstrate public relevance throughout 

the research process as called for in the geography of religion by Kong (2011) and Olsen et al. 

(2013).   

 

The methodological discussion has conveyed affect as a means to approach and analyse 

individual religious experience.  However, whilst individuals are important at the foodbanks, 

consideration is also needed of the collective characterisation of the foodbanks.  I will now 

establish how affective atmospheres provide a means to address this. 

 

3.2 Affective atmospheres: collective experience at the foodbanks 

Affective atmospheres are a relatively recent concern in affective geographies, explored here 

through Anderson's (2014) conception using ideas from the twentieth/twenty-first century 

phenomenologists Mikel Dufrenne and Gernot Böhme.  Affective atmospheres provide a way 

to consider collective affects around multiple bodies as an atmosphere emerges from 

collective bodies yet is not reducible to these, and can also be perceived by individual bodies 

(Anderson, 2014).  Anderson (ibid, 137) states his work is purposively lacking in one specific 

definition of affective atmospheres: 

It is the very ambiguity of affective atmospheres... that enables us to reflect on how 

something like the affective quality, or tone, of something can condition life by 

giving sites, episodes or encounters a particular feel. 

An understanding of affective atmospheres must hence be built up rather than singularly 

defined, moving beyond the starting point that atmospheres in everyday language can be used 

in a variety of ways from the tone or mood of a room to the composition of the air.   
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First, Dufrenne (1976 cited in Anderson, 2014) explores atmospheres in relation to aesthetic 

experience to show how, in line with an approach through NRTs, atmospheres exceed 

representation, yet are impacted upon by representations such as the visual setting of a room.  

Furthermore, atmospheres are perceived by a subject but are always evolving.  It should also 

be noted that subjects perceiving atmospheres are not neutral bodies but rather have affective 

capacities of their own which will impact upon their perceptions (Ahmed, 2007 cited in 

Anderson, 2014).  Extending beyond the aesthetic focus of Dufrenne, affective atmospheres 

are always in the process of formation and may change after any given perception.  An 

affective atmosphere is therefore an affective quality composed of interacting components, 

yet its totality is more than these components and cannot be reduced to the said components 

(Anderson, 2014). 

 

Secondly, Böhme (1993 cited in Anderson, 2014) emphasises the spatiality of atmospheres to 

convey that atmospheres diffuse in the space in which they are situated, although Anderson 

(2014) raises the important point that atmospheres can also diffuse beyond spheres to 

affectively impact upon and influence other spaces.  Thirdly, Anderson (2014) uses the 

example of an emergency services planning exercise to demonstrate that there is ambiguity 

over cause and effect around affective atmospheres as it can be problematic to ascertain the 

direction of causality of the constitutive elements of an atmosphere. This shows that an 

affective atmosphere cannot be repeated as the identical circumstances cannot be recreated, 

even in the same physical location (Duff, 2010). 

 

Overall an understanding of affective atmospheres to be taken forward here provides a means 

to approach the collective nature of affects that emerge from but are not reducible to bodies.  

This emphasises the evolving nature, unknown possibilities and diverse spatiality of affective 

atmospheres.  Combined with the geography of religion, affective atmospheres provide a 

means to explore the collective nature of post-secularisation through the atmosphere created 

around such spaces: "To fail to attend to this affective dimension is to miss the push and pull 

of place." (Duff, 2010, 893).  For example, this provides a means to investigate the affective 

atmospheres created when Christians are collectively motivated by their faith to carry out 

social action projects for people of all beliefs. 

 

3.3 Affective fieldwork 

The individual and collective nature of volunteers' and clients' affective experiences at the 

foodbanks will be considered through motivations and affective capacities, and affective 
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atmospheres.  By volunteering I was able to examine my own experiences as well as come 

closer to understanding the experience of other volunteers.  In this way I aimed to understand 

the actions of volunteers beyond representation, as Holloway (2011b)'s example of arm 

raising in a church service showed is necessary.  Interviewing also allowed a greater 

understanding of the meaning for volunteers and clients of the happenings that I witnessed 

and experienced at the foodbanks. 

 

Fieldwork was undertaken in May-June 2014 at two Trussell Trust foodbanks in Bristol: 

Bristol North-West Foodbank and North Bristol Foodbank
2
.  Table 1 details the seven outlets 

across these foodbanks as several outlets make up one foodbank.  Contact was made by email 

with the foodbank managers in April 2014.  Following discussions with the foodbank 

managers and a conversation with the Trussell Trust central office, consent was gained in 

May to carry out the research at six of the seven outlets.  The consent forms from each 

foodbank are detailed in appendix 1. 

 

Foodbank Outlet Outlet location Outlet open 

Bristol North-West 

Foodbank 

St Andrew's Church Avonmouth Monday 

Lawrence Weston 

Baptist Church 
Lawrence Weston Thursday 

Emmanuel Chapel Henbury Friday 

Hope Chapel Hotwells 

Wednesday (opened 

June 2014, fieldwork 

not carried out here 

as volunteer 

positions full) 

North Bristol 

Foodbank 

Revive Charity Shop 
Filton (South 

Gloucestershire) 
Wednesday 

Ebenezer Church Horfield Thursday 

Greenway Centre Southmead Thursday 

Table 1: The foodbank outlets 

 

Three acknowledgements are important here as research limitations.  First, fieldwork was 

carried out within a limited time period at two of the several foodbanks which exist in Bristol.  

The fieldwork and following analysis does not claim (or aim) to be representative of food 

provision in Bristol as there are many other places providing meals.  However, all of the 
                                                   
2 There are other foodbanks and food providers in Bristol 



24 

 

foodbanks that I know of in Bristol are Christian based.  Secondly, the findings of the 

research are dependent upon my experiences and encounters with volunteers and clients 

during volunteering.  Hence there is not an even spread of volunteers and clients spoken to at 

each outlet which largely reflects varying numbers at each outlet, although overall a similar 

number of volunteers and clients participated in the research.  Thirdly, it should be 

acknowledged several of the questions asked to clients were positively framed.  However, 

negative answers were possible which some gave, and the volunteering experience gave 

evidence to clients having positive experiences at the foodbanks.  Indeed, it would not have 

been ethically appropriate to ask many of the questions in a negative manner. 

 

3.3.1 Researcher as volunteer 

I began volunteering at the foodbanks in May 2014 with a supermarket food collection for the 

North Bristol Foodbank, and a training morning with the Bristol North-West Foodbank for 

new volunteers.  Volunteering at the foodbanks then began regularly at each outlet for four 

weeks continuing into June, as detailed in the fieldwork log (appendix 2) for a total of 54.5 

hours.  I aimed to make a worthwhile contribution to the foodbanks through volunteering 

hours as well as using the time for observation and to carry out interviews/questionnaires.  

Furthermore, it was agreed with the foodbank managers that a brief summary report would be 

produced for the foodbanks to disseminate the research, again reflecting calls for a public 

relevance in the geography of religion's research (Kong, 2011; Olsen et al., 2013).  At each 

outlet I participated in the general duties of a volunteer; preparing and clearing away the 

outlet, serving drinks to volunteers and clients, sorting donated food, packing clients' food 

bags, greeting clients, and completing the paperwork for clients and talking to them about 

their situations.  I kept a journal with entries made after each visit to record key happenings 

and a sense of the overall experience and atmosphere at the outlet, reflecting the affective 

approach.  An extract of the journal is given in appendix 3.  Volunteering was important both 

to consider my own affective experience and capacities and to gain my own  impression of 

the affective atmosphere at the foodbanks both as a research participant and to help 

understand the responses of other participants. 

 

3.3.2 In conversation with volunteers and clients 

The second strand of the methodology used interviews and questionnaires for foodbank 

managers, volunteers and clients.  As the willingness of clients to be interviewed varied, 

following discussion with the foodbank managers it was decided I would offer a questionnaire 

as an alternative to being interviewed, with interviews and questionnaires having identical 

questions.  A questionnaire was also used for volunteers who were willing to participate but 
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did not have time to be interviewed when the outlets were busy, or they preferred the 

questionnaire format.  The limited time of participants also meant a structured interview 

format was used although when time and willingness permitted participants were encouraged 

to elaborate on points and interviews became semi-structured (Kitchin and Tate, 2000).  The 

interview questions and questionnaires are detailed in appendices 4-6; some questions were 

asked of both volunteers (including managers) and clients, whilst others were specific to each 

group.  Tables 2 and 3 show the distribution of interviews and questionnaires across the 

outlets.  In total 54 interviews and 25 questionnaires were completed meaning 79 people 

participated in the research.  Of the 79 participants, 37 were clients and 39 volunteers. 

North Bristol 

Foodbank outlets 

VOLUNTEERS CLIENTS 

Interviews Questionnaires Interviews Questionnaires 

Revive Charity Shop, 

Filton 
7 1 2 3 

Ebenezer Church, 

Horfield 
4 0 7 1 

Greenway Centre, 

Southmead 
2 5 7 0 

Total: 13 6 16 4 

MANAGER INTERVIEWS 2 

TOTAL NUMBER OF INTERVIEWS 31 

TOTAL NUMBER OF QUESTIONNAIRES 10 

Table 2: Research participants at North Bristol Foodbank 

 

Bristol North-West 

Foodbank outlets 

VOLUNTEERS CLIENTS 

Interviews Questionnaires Interviews Questionnaires 

St Andrew's Church, 

Avonmouth 
3 2 3 0 

Lawrence Weston 

Baptist Church 
5 1 7 3 

Emmanuel Chapel, 

Henbury 
1 8 3 1 

Total: 9 11 13 4 

MANAGER INTERVIEWS 1 

TOTAL NUMBER OF INTERVIEWS 23 

TOTAL NUMBER OF QUESTIONNAIRES 15 

Table 3: Research participants at Bristol North-West Foodbank 



26 

 

The terminology of affective geographies could not be used in the interview/questionnaire 

questions as this would not have been easily understood by the participants.  However, the 

wording of interviews/questionnaires was carefully considered to stay true to the philosophy 

of affective geographies.  For example, the final question asked to the foodbank managers 

was "is there anything else you think is particularly important about the foodbank that I have 

not asked about?" to acknowledge the multiple possibilities and unknown entities of 

experience, and clients were asked "what difference has the foodbank made to you?" to 

approach affective capacities.  All were asked for words they associated with the foodbank to 

gauge impressions of the affective atmosphere (Anderson and Harrison, 2010; Dewsbury, 

2010; Anderson, 2014).  The theoretical expectations of the geography of religion were also 

reflected in the choice of questions and wording, for example participants were asked "do you 

think the foodbank brings together people of different beliefs who otherwise might not have 

met?" to consider post-secular rapprochement (Cloke and Beaumont, 2012).   

 

I wrote the questions after a week at each outlet to ensure they were appropriate to the 

foodbank atmosphere and sensitive to clients' situations.  This also allowed relationships with 

volunteers to be developed before asking to interview them, and before asking volunteers and 

managers to act as gatekeepers to initiate interviews with clients if I was not already talking to 

a client myself.  Being a volunteer (wearing an apron and/or volunteer label) also made it 

easier to approach participants as it conveyed that I genuinely also wanted to help with the 

running of the foodbank.  Interviews and questionnaire completion mainly took place during 

the outlet opening hours at the cafe style tables where clients waited for their food and chatted 

to volunteers.  Although this meant it was generally too noisy to record the interviews for 

transcribing (see appendix 7 for a transcribed example and appendix 8 for a written 

questionnaire) and detailed notes were taken instead, it was important for clients that the 

conversation took place in an atmosphere they were relatively familiar with.  Furthermore, 

volunteers were largely unavailable to meet outside the outlet times (Bennett, 2002). 

 

3.4 Moving forwards 

This methodology gives an affective consideration of individual and collective experience at 

the foodbanks through affect as a motivation and capacity, and through affective atmospheres.  

To some extent these inevitably overlap and influence each other.  The analysis which follows 

is composed of two chapters.  First I will examine the motivations and capacities for clients 

and volunteers, drawing these together in a consideration of whether the foodbanks are an 

example of post-secular rapprochement.  Secondly, I will consider the affective atmospheres 

at the foodbanks seeing these as evolving and dependent upon both volunteers and clients, an 
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atmosphere aspiring to hope, and infused with a Christian ethos.  Both chapters relate to the 

three research questions, and the direct relation to each research question from these different 

affective dimensions will be brought together in the conclusion chapter. 

  

In both analysis chapters clients have been given anonymity and are referred to only by the 

outlet they attended, and volunteers are named personally where consent was granted or are 

given a pseudonym.  To protect clients' anonymity journal entries quoted in the analysis are 

not dated.  The foodbanks and outlets will be referred to in shorthand as shown in table 4 

below. 

  

Name Shorthand 

North Bristol Foodbank N-Bristol-FB 

Revive Charity Shop outlet Revive 

Ebenezer Church outlet Ebenezer 

Greenway Centre outlet Greenway 

Bristol North-West Foodbank Bristol-NW-FB 

St Andrew's Church outlet St Andrew's 

Lawrence Weston Baptist Church outlet Lawrence Weston 

Emmanuel Chapel outlet Emmanuel 

Table 4: Shorthand references for the foodbanks and outlets 
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4 Motivations and capacities at the foodbanks 

 

Motivations and capacities are a means to consider the affective experience of individuals at 

the foodbanks.  I will first consider affective capacities in terms of the difference the 

foodbanks make to clients.  Secondly I will explore the motivations of the managers to 

establish the foodbanks and the motivations for volunteers to participate at the foodbanks, as 

well as their affective capacities through the benefits of volunteering.  Motivations are affects 

in themselves which in turn affect and are affected by other bodies.  These first two points 

relate to the research questions on how the foodbanks are configured in terms of people's 

involvement and the role of Christian faith in food provision.  Thirdly I will draw these 

together through an exposition of the foodbank as a possible example of post-secular 

rapprochement.  This links to the third research question, questioning the extent to which the 

foodbanks are an example of post-secularisation in Bristol, post-secularisation being 

understood as the overlap between secular and religious spaces. 

 

4.1 Benefits for clients at the foodbanks 

To consider the affective experience of clients I combined my observations as a volunteer 

with interview/questionnaire questions to clients.  I asked clients what difference the 

foodbank made to them.  Whilst some clients did not feel able to answer this question as they 

were visiting the foodbank for the first time, others had used the foodbank before.  One main 

difference that clients felt the foodbank made was that it gave them food and they were able 

to eat again: 

I met a client today who said he had not eaten for 10 days and would have starved 

had it not been for the foodbank.    (Journal entry, Ebenezer) 

For many clients this included being able to eat alongside their children.  Linking to this, 

several clients across different outlets said that using the foodbank meant they would not need 

to resort to crime for food.  Each client that spoke of this emphasised they did not wish to 

steal but felt that had the foodbank not existed there would have been no alternative.  This 

reflects Spinoza's concept of conatus, that people strive for survival, with the foodbank 

providing a means for clients to undertake this legally and without risking negative 

consequences (affects) following illegal actions (Deleuze, 1988; 1992).  In this respect 

foodbanks increase clients’ affective capacities in a literal sense in that clients have the 

energy and capability to live. 

 

Secondly, clients referred to the foodbank decreasing their stress and anxiety, and enabling a 

change in mood including relief: 
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When you’re at your lowest point you can come here, be treated as a human.  And 

leave with food happy.       (Revive) 

Many times [I’ve] come here on verge of tears and left with a smile. 

(Lawrence Weston) 

These clients refer to a change in their mood from arriving at and leaving the foodbank which 

demonstrates a likely change in their affective capacity: with food and a more positive 

attitude they should be better placed to address the issues that led them to using the foodbank.  

This reflects Deleuze's (1988) theorisation of affect through Spinoza that an increase in 

affective capacity results in joy, in this instance following a decrease in capacity from a lack 

of food which, as Deleuze also indicates, results in sadness.  As a volunteer I witnessed such a 

change as some clients arrived withdrawn but left visibly showing relief and greater 

confidence in their demeanour.   

For the first time a client said he didn't want to answer any questions as he was too 

nervous but then later called me over and agreed as he said he was calmer.  He 

seemed more relaxed when he left with food. (Journal entry, Lawrence Weston) 

Other volunteers referred to this change: 

They [clients] come in so broken… In fact some people come in shaking because 

they’re so ashamed and embarrassed… And they seem to know they can share in us.  

And by the end of it there’s definitely hope in their eyes.  There’s definitely a change 

in them.        (Val, Revive) 

Val’s reference to sharing between clients and volunteers includes the emphasis at the 

foodbanks to signposting clients to sources of information and advice to help resolve the 

issues that led to emergency food being needed, as well as to local social activities such as 

toddler groups that clients can benefit from.  Indeed, a common critique of foodbanks refers 

to their short-term provision, but I found volunteers actively tried to help clients for the 

medium and long-term beyond the foodbank: 

As we [myself and a client] chatted it became clear she needed financial advice so 

another volunteer with more knowledge on this joined us and gave her some advice, 

including who to contact to move forward with the problem. 

(Journal entry, Revive) 

Although the client may not have then acted upon this information and increased her affective 

capacity in reality, she did have increased knowledge which is a greater affective capacity 

than when she entered the outlet.  Val also links the change in clients’ affective capacities to 

an increase in hope which I will build upon in the second analysis chapter as a dimension of 

the affective atmosphere.   
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There is therefore an affective exchange between clients, volunteers and the non-human 

bodies of food and knowledge to increase (both in reality and possibility) clients’ affective 

capacities. 

 

4.2 Motivations and benefits for volunteers 

I will explore the affective experience of volunteers (including myself) through three avenues: 

the motivations of the managers to establish the foodbanks, people's motivations to volunteer, 

and the benefits of volunteering.  Responding to food deprivation, often with Christian faith, 

are key motivations considered as affects for experiences that give a range of benefits. 

 

4.2.1 Establishing the foodbanks 

N-Bristol-FB has joint managers (Tony and Stewart) who are also church leaders and Bristol-

NW-FB has one manager (Emma).  The managers had similar motivations to establish the 

foodbanks which were two-fold and inter-related: they wanted to respond to food deprivation 

in their local areas and had a faith motivation.  In 2010 Emma was preparing to move to 

Bristol and prayed to ask God's mission for her.  She felt an answer and calling to establish 

the first foodbank in Bristol; Bristol-NW-FB.  Here there is an affective exchange with the 

non-human body of God as a motivation for further affective action, using body in the loosest 

sense.  As a Christian myself I perhaps find it easier both personally and academically to 

understand Emma's story than an atheist would, for example Brace (in Bailey et al., 2008) 

acknowledged her difficulty with this.  In 2012 Tony and Stewart were aware of food 

deprivation from other projects their churches had been running and established the N-

Bristol-FB.  This demonstrates the impact of past affects in creating future affects.  As a new 

church project the foodbank was faith motivated which as Tony explained was attached to all 

of their actions: 

We haven't done it [the foodbank]  just to win people to Christ, we've done it to 

express God's love and concern to everybody. So it's never been conditional, it's been 

motivated by our Christian faith but not conditional on people's response to it or our 

invitations. 

Tony and Stewart acknowledge that evangelism is often negatively perceived but emphasise 

that their service is unconditional as is often the case with faith-based organisations (FBOs).  

For Tony and Stewart managing the foodbank was hence through a faith motivation but not 

dependent upon the affect received by the human bodies using the foodbank or the reaction of 

others beyond the foodbank.  The faith motivation of all the foodbank managers was also 

inspired by the teachings of Jesus on helping people in need unconditionally, specifically the 

passage in Matthew 25:35 quoted in N-Bristol-FB's Facebook post in figure 2.  Jesus' 
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teaching is both an affect to motivate action from a human and non-human body as Christians 

believe Jesus was both God and human.  It is also an affect received by people in the past 

from when Jesus spoke to them, and received through the non-human body of the Bible by 

Christians today.  An affective approach allows understanding of the divine as both a human 

and non-human affective body. As advocated by Bailey et al. (2008) this goes beyond 

perceiving the divine as social phenomenon.  The managers' motivations for establishing the 

foodbanks therefore show an interplay of affects from human and non-human bodies. 

 

Figure 2: N-Bristol-FB's Facebook post on 03/07/2014 

Source: https://www.facebook.com/NorthBristolFoodbank/photos/ accessed 06/08/2014 

 

4.2.2 Volunteers' motivations 

Whilst both foodbanks are examples of FBOs, the characterisation of FBOs is dependent 

upon its volunteers (Cloke, 2011).  All of the volunteers who I met at the foodbanks were, as 

far as I am aware, Christian or atheist/agnostic.  Of the 39 volunteers interviewed or who 

completed questionnaires, only 5 volunteers were not Christian.  The motivations of the 

volunteers and myself for involvement with the foodbanks largely reflect the managers' 

motivations for establishing the foodbanks: to respond to food deprivation and to act out 

Christian faith (for Christian volunteers). 

 

For some volunteers their desire to help people in need echoed Jesus' teachings but as one 

agnostic volunteer said "people who aren't religious can still have moral feelings" 
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demonstrating that all of the volunteers can respond to food deprivation.  Several volunteers 

added this had become a more pressing motivation after witnessing food deprivation at the 

foodbanks.  This illustrates the feedback loop dimension of affect as one affect can build upon 

another exponentially (Massumi, 2002 cited in Anderson, 2006).  A minority of volunteers 

had previously been clients themselves and now wanted to contribute to the foodbank and 

help others as they had been helped.  For these volunteers there was a desire to echo the 

affective exchange and increase in affective capacity they themselves had received and share 

this affect with others.   

 

Few volunteers specifically spoke of Christian faith motivating their involvement.  However, 

Val (Revive) said she had been "coerced by God" which similar to Emma's motivation of 

establishing Bristol-NW-FB, shows the affective involvement of an animate non-human 

body.  Although this will not be true for all Christians, for some, serving people in need was 

intrinsically related to what being a Christian entails.  For example Sue-A (Lawrence Weston) 

saw volunteering as "acting out my Christian faith".  Faith as an affect to motivate can 

therefore take multiple forms (Cloke et al., 2012).  This also reflects Dewsbury and Cloke's 

(2009, 699) "performance of believing" as well as Vincett et al.'s (2012) findings for young 

Christians in Scotland that acting out Christian faith extends beyond sacred spaces, although 

for the foodbanks the idea is applicable to all ages.  From my experience of volunteering I 

believe faith was a motivation, and hence an affect, for more volunteers than verbalised this 

when I asked why they volunteered.  The majority of volunteers were Christians and 

outwardly spoke about their faith but perhaps took the link for granted so did not verbalise it.  

Indeed, motivation from the divine cannot always easily be verbalised and reduced to human 

experience, making it fitting to be taken as an affect.  This demonstrates the benefits of 

approaching volunteering and analysis of the foodbanks through affect as I became aware of 

underlying dimensions to the foodbanks which are beyond immediate representation 

(Dewsbury, 2010). 

 

Overall the motivations of volunteers show the temporal dimensions of affect through 

expectations and the reality of food deprivation, clients becoming volunteers, and practical 

demonstrations of Christian faith. 

 

4.2.3 Benefits for volunteers? 

It was not simply clients who experienced an increase in affective capacity at the foodbanks 

as all volunteers answered they benefited from volunteering.  First, volunteers (including 

myself) noted they had gained perspective and increased awareness of food deprivation and 
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met a wider range of people than they otherwise may have met.  This perspective included a 

different view on their own problems in relation to the situations of clients and could be 

distressing for volunteers showing an increase in affective capacity is not necessarily pleasant.  

Building upon this, Val (Revive) added that her preconceptions had been challenged which 

also addresses a common critique of foodbanks: 

I've had to rein in my attitude and preconceived thoughts about people - to think 

about why someone is there, what somebody's story is.  It's not all selfish people 

grabbing, it's not all people on benefit abuse. 

This is also important in addressing stereotypes, for example in the media, around who uses 

foodbanks, for as Susie (Ebenezer) noted she was aware "it could be anyone, us, another day.  

People that come here are normal people".  Volunteers' affective capacities were therefore 

increased through becoming aware of wider circumstances outside their "bubble", to quote 

HaEun (Revive).  Having volunteered for a short period at the foodbanks I pledged to raise at 

least £350 for the Trussell Trust in running the British10k London Run.  As detailed under 

"story" on my sponsorship webpage in figure 3 I was motivated as a Christian for social 

action, and having gained perspective on food deprivation from volunteering wanted to make 

a greater contribution to the Trussell Trust.  Gaining perspective is hence an important 

increase in affective capacity for volunteers which can motivate further action. 

 

Volunteers also spoke of benefiting by gaining confidence and socialising which was 

particularly important for a number of the elderly volunteers who lived alone.  The 

friendliness of volunteers struck me during my short period of volunteering as teamwork was 

vital to the effective functioning of the outlets and gave enjoyment to the volunteering 

experience.  Finally, several volunteers conveyed that through helping others they felt good - 

through increasing another's affective capacity one's own affective capacity can also be 

increased - as it is "the satisfaction of trying to help people.  Everyone needs to be needed." 

(Sue-B, Lawrence Weston).  Volunteering can be a rewarding experience, as indicated by 

Chris (Revive) who said "it gives me a little thrill loading up the bags."  At the end of my 

fieldwork all of these factors culminated in my wanting to volunteer again at the foodbanks 

which I mentioned on Twitter, as shown in figure 4.  Through the comments on my tweet I 

was pleased to have made a worthwhile contribution to the foodbanks as a volunteer in an 

attempt to follow Kong's (2011, 65-66) call for "an understanding of society by society."  An 

increase in affective capacity through volunteers benefiting from their experiences therefore 

extends beyond the immediate representation of food, as conveyed through affect. 
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Overall the affective capacities of volunteers were increased as well as the clients' capacities.  

The experience of volunteers and clients necessarily overlapped to allow volunteers to gain 

perspective (albeit of troubling situations) and satisfaction from helping others. 

 

Figure 3: Screenshot of online donation page for British 10k London Run 

 

Source: https://www.justgiving.com/Stephanie-Denning/ accessed 17/08/2014 
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Figure 4: Tweet at the end of fieldwork 

Source: https://twitter.com/SJ_Denning/status/480293467151945728 accessed 06/08/2014 

 

4.3 Are the foodbanks an example of post-secular rapprochement? 

Exploring the extent to which Cloke and Beaumont's (2012) conceptualisation of post-secular 

rapprochement is applicable to the foodbanks provides a means to consider the overlap 

between the affective capacities of clients and volunteers.  To paraphrase post-secular 

rapprochement, clients and volunteers were asked "do you think the foodbank brings together 

people of different religious/faith beliefs who otherwise might not have met, or do you not 

think this is relevant?". 

 

To this question 26 of 37 clients answered positively, some with hesitancy and others with 

certainty.  Clients referred to the foodbank increasing opportunities for socialising and 
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communication, both with volunteers and other clients, which brought different people 

together: 

I've met people I thought I would never meet.    (Lawrence Weston) 

It does get people talking and meet people rather than being shut behind doors. 

(Greenway) 

In this respect the foodbanks increase opportunities for affective exchange between different 

groups of people.  To the same question 30 of 39 volunteers answered positively.  Volunteers' 

answers varied depending upon their experience of volunteering and to some extent upon the 

outlet which they volunteered at: some outlets had a greater mix of Christian and non-

Christian volunteers than others, and this was better known amongst volunteers at some 

outlets than others.  As a researcher and volunteer I suspect I was more aware of people's 

beliefs from interviewing than a general volunteer might be aware.  However, volunteers 

could be of any/no belief and emphasis was put upon serving people in need.  This reflects the 

ethos of post-secular rapprochement as shown by Elina (St Andrew's): 

When people are in need religion does not matter.  People can work together to solve 

a problem common in the community. 

Predominantly the outlets demonstrated a mix of volunteers and clients as Christian and 

atheists/agnostics rather than clients being of other faiths.  However, some outlets had more 

clients of other faiths than others, for example I met Muslim clients at both Revive and 

Ebenezer, and Ellen (Revive) shared that she had in the past prayed with a Muslim client.  

From my own experiences and those of other volunteers and clients the foodbanks therefore 

can bring people together of different beliefs, but this varied with people's individual 

experiences and was most applicable between volunteers and clients rather than within groups 

of volunteers. 

 

Clients and volunteers who answered positively to the initial question on the foodbank 

bringing people together were asked "does the foodbank help people understand each other 

more?".  The majority of answers were positive, citing communication between people as the 

main reason for agreement.  Julie (St Andrew's) noted "it's a two way process" between 

clients and volunteers, which reflects the nature of affective exchange between bodies as one 

body cannot be affected without the other also being affected (Deleuze, 1988).  Reflecting the 

findings of McGuire (2008) that Christian faith is multi-faceted, several volunteers raised the 

point that being Christian is often not a single uniform faith.  The foodbanks not only brought 

people of different faiths together, but different denominations of Christianity, which struck 

me at the foodbanks and Val (Revive) explained: 

Finally [names denominations]... they're not arguing with each other!... we're all 

doing the same job, finally! I imagine Jesus is up there saying "doh!" 
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Val was indignant this had not already occurred and linked this to her motivation for 

volunteering.  Emma (Bristol-NW-FB manager) also pointed out that the foodbank had 

brought together Christians of different denominations, both as volunteers and through the 25 

churches in the area which support the foodbank.  This is therefore an extension of post-

secular rapprochement of bringing people together not so much across faiths but across the 

denominations of one faith.  Through this the affective capacity of volunteers across Christian 

denominations was increased through a unified desire to provide social action, as the 

stumbling block of denominations was overcome. 

 

4.4 Synthesis 

Whilst each individual's affective experience and impact upon their affective capacity varied, 

there were similarities and a sense of cohesiveness around people's experiences (Deleuze, 

1988).  There was clearly a positive impact upon the affective capacity of clients from the 

foodbank giving food, and beyond this with emotional and practical support.  However, it is 

unknown whether advice was taken forward by clients and so whether an actual increase in 

affective capacity resulted in the longer-term.  Managers and volunteers' motivations were 

centred around wanting to serve people in need, often through a faith motivation and desire to 

serve unconditionally no matter what the affective reaction received.  This has shown the 

affective influence of (divine) non-human bodies.  Volunteers' affective capacities can 

increase through the foodbanks from gaining perspective and satisfaction of helping people, 

although experiences could also be distressing.  Finally it has been found post-secular 

rapprochement is largely applicable as the foodbanks bring together people of different 

beliefs to gain greater understanding of each other, mainly through people of no belief and of 

different Christian denominations as opposed to people of other faiths.  In this way the 

foodbanks are an example of post-secularisation.  Overall this demonstrates a wide range of 

characterisation of the foodbanks through people's involvement, and an important role of 

Christian faith beyond sacred spaces in food provision.    
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5 Affective atmospheres at the foodbanks 

 

Having discussed the motivations and capacities for clients and volunteers at the foodbanks, 

the first analysis chapter has hinted at the collective nature of affects which Deleuze (1988) 

cites as a concern beyond the individual dimension of affect.  In this chapter I will analyse the 

collective nature of affect through Anderson's (2014) work on affective atmospheres, as 

outlined in the methodology.  In considering the collective affective experiences at the 

foodbanks this also builds upon each of the three research aims.  Three themes are 

considered: the evolving nature, the role of hope, and the underlying Christian element of the 

atmosphere.  Hope and the Christian element are two components I will consider in detail as 

they reflect well the overall affective atmosphere.  The intangible nature of affective 

atmospheres makes it difficult to ask specific questions to volunteers and clients.  However, 

using affective atmospheres to explore the foodbanks requires going beyond immediate 

representation and so in combination with my volunteering experiences I identified these 

themes as notably applicable to the foodbanks. 

 

5.1 The evolving affective atmosphere 

One way in which I could gauge how volunteers and clients perceived the affective 

atmosphere at the foodbanks was by asking for words which they associated with the 

foodbank.  The responses from both clients and volunteers overwhelmingly conveyed a 

welcoming, caring, helpful and non-judgemental atmosphere which provides a sense of the 

atmosphere that goes beyond pure language and immediate representation, as appropriate 

through affect (Dewsbury, 2010).  Indeed, the correlation between client and volunteer 

responses was large which gives greater credence to the affective atmosphere as presented 

here existing in reality.  These words were used to create a word cloud that was disseminated 

using Twitter (figure 5), again echoing Kong (2011) and Olsen et al.'s (2013) aspirations for 

public relevance in the geography of religion.  The largest words such as caring and helping 

were used most frequently to describe the foodbanks, whilst smaller words in the word cloud 

such as Christian, humanity and modern day miracle were used less frequently but add to the 

overall impression.  The tweet was "retweeted" by several foodbanks and replies included 

thanks from David McAuley, Chief Executive of the Trussell Trust.  N-Bristol-FB also 

voluntarily posted the word cloud on Facebook for its 313 followers to see (figure 6).  
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Figure 5: Tweet of research dissemination word cloud 11/07/2014 

 

 

Source: https://twitter.com/SJ_Denning/status/487525658449694720 accessed 06/08/2014 
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An affective atmosphere is present at the foodbanks which is greater than the food being 

provided.  The words that clients and volunteers associated with the foodbank were all words 

that I also associated with the foodbank from volunteering.  For example, I was struck by the 

friendliness and welcoming atmosphere from the volunteers when I entered each outlet as 

volunteers quickly treated me as part of the team.  The affective atmosphere also extended 

beyond the spatiality of the outlets, for example through supermarket food collections: 

A lot of food was donated (over 370kg) and people seemed happy to donate which 

gave a friendly atmosphere, possibly in part helped by the sunny weather... several 

people went back to buy item(s) when they went past our stand and realised they had 

forgotten.   (Journal entry, N-Bristol-FB supermarket collection) 

This demonstrates the affect of friendliness exchanged between volunteers and food donors 

and also affects from the weather and the physical collection stand at the supermarket.  

However, not everyone at the supermarkets donated food and negative reactions were also 

possible: 

One man said to me "I don't have anything to do with that" when I told him we were 

collecting for the foodbank. (Journal entry, N-Bristol-FB supermarket collection) 

This demonstrates there are a wide variety of components making up the affective atmosphere 

(Anderson, 2014).  Whilst the foodbank was not explicitly Christian at the supermarket, as 

much of its activity is motivated by a Christian ethos, this gives an example of post-

secularisation as religious action is taken beyond sacred spaces.  Furthermore, generosity was 

conveyed at the foodbank outlets.  Volunteers were generous in the amount of time they 

dedicated to the running of the foodbanks and this was felt by a client at Revive who said it 

was "inspiring to see volunteers working to help for nothing back".  I was also a recipient of 

this generosity as everyone I asked participated in interviews/questionnaires and many went 

out of their way to help: 

I was once again humbled that people in such difficult circumstances (this client had 

suffered domestic abuse) were so willing to answer my questions.  

(Journal entry, Revive) 

Clients were willing to increase the affective capacity of my research through their 

participation, despite situations decreasing their individual affective capacities, contributing to 

the affective atmosphere of goodwill at the foodbanks.  Here, experience has been used in 

conjunction with words to show the affective atmosphere at the foodbanks to access in-depth 

understanding beyond representation. 

  

To some extent this affective atmosphere was actively desired by the volunteers at the outlets 

as they knew clients can find it difficult to visit the foodbank so wanted to make the 
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experience as positive as possible.  Volunteers adjusted their actions to create positive affects 

to be received by the clients through the affective atmosphere.  One client acknowledged this: 

Christian people show a lot of love, sprinkle happiness, joy, love.   

(Lawrence Weston) 

For example clients were asked upon arriving if they would like refreshments, and several 

outlets used table cloths and cushions which created a welcoming atmosphere.  These aspects 

demonstrate the impact of physical inanimate bodies upon the affective atmosphere 

(Dufrenne, 1976 cited in Anderson, 2014).  However, the affective atmosphere at the 

foodbanks was also to an extent continually evolving as it was dependent not only upon the 

volunteers but also upon food donations and the attitudes of the clients using the foodbanks.  

This reflects Duff's (2010) point that an affective atmosphere cannot be identically recreated 

even if in the same location as there is always an intangibility and uncertainty around an 

atmosphere.  For as Ahmed (2007 cited in Anderson, 2014) shows, human bodies entering 

into the spatiality of an affective atmosphere are not neutral and enter with their own 

expectations and affective capacities.  The affective atmosphere was contingent upon each 

moment at each outlet, particularly in relation to the action of volunteers and clients.  For 

example,  I experienced that an outlet could receive ten clients in the first thirty minutes and 

then receive no clients for the remaining opening time.  This meant volunteers would all be 

occupied and then waiting which was unpredictable until the outlet had closed.  The attitude 

of clients towards the foodbank and volunteers was also unpredictable.  Whilst the majority of 

clients gratefully received the food, occasionally I met demanding, passively aggressive 

clients who were unsatisfied with what they were given.  When this happened the affective 

atmosphere at the outlet changed as volunteers became anxious over how to treat clients 

equally but retain the integrity of the foodbank.  I felt the atmosphere become tense and then 

return to the dominant welcoming atmosphere as the next client arrived and volunteers 

continued to endeavour to treat each client as an individual.   Affective atmospheres therefore 

cannot be controlled by volunteers or clients. 

 

Overall the affective atmosphere continually evolved and was subject to change through the 

actions of volunteers and clients, and people's reactions to these actions.  Individual 

components contributing to the overall affective atmosphere have been noted, but the overall 

atmosphere cannot be reduced to these components as the sense of being at the foodbank was 

greater than its constituent parts (Anderson, 2014).  Furthermore, whilst the affective 

atmosphere evolved at each outlet it also diffused beyond this spatiality, such as at 

supermarket collections.  This reflects Anderson's (2014) questioning of Böhme's focus on 

spatiality of atmospheres.   
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5.2 Aspiring to hope 

I asked volunteers and clients if they associated hope with the foodbank to explore the degree 

to which this was a component of the affective atmosphere.  Crucial to this analysis is that 

giving hope is an aim of the foodbanks.  "Fighting hidden hunger and restoring hope" is a tag-

line on the Bristol-NW-FB website and N-Bristol-FB showed the importance of hope through 

Twitter (figure 7).  These indicate a relationship between hope, acknowledging a negative 

situation, and endeavouring to change it which arguably echoes Anderson (2014) that hope 

can appear contradictory in everyday life.  When I asked volunteers and clients if they 

associated hope with the foodbanks the majority answered positively.  However, some 

volunteers saw the foodbank purely in terms of food provision and some clients felt it was too 

early in their experience with the foodbank to comment.  As I experienced, for others, hope 

was part of the overall affective atmosphere at the foodbanks, linked to it being caring and 

welcoming. 

 

Figure 7: N-Bristol-FB tweet on hope 26/06/2014 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Source: https://twitter.com/NorthBristolFB/status/482116896775733249 accessed 

06/08/2014 
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Reflecting Anderson (2014), volunteers and clients referred to hope involving interaction 

between the past, present and future.  Very few volunteers directly related hope to the 

temporal dimensions of the divine although John (Greenway) said that the "support and love 

and God who can change things makes such a difference."  John saw God as having the 

means to affect a person's affective capacity and give hope, to an extent reflecting Caputo 

(2001 cited in Cloke, 2011) that Christians search through social action for the Kingdom of 

God on earth, joining the atemporal with the present.  Stewart and Tony (N-Bristol-FB 

managers) spoke of hope coming from the foodbank being a reliable solution for people in an 

(at times unexpected) emergency situation of food deprivation.  They noted that clients would 

not necessarily realise this but felt hope existed nonetheless.  As affects are not always 

realised by recipients this establishes affect as an advantageous approach to consider the 

totality of experience (Dewsbury, 2010; McCormack, 2010).  Some clients referred to hope as 

they now had food for the next three days whilst others asked how they could donate food in 

the future, indicating a hope that their situation would be resolved.  This reflects their conatus 

as clients used expressions such as gaining "willpower" and having a "light at the end of the 

tunnel".  However, this also implies the client feels she is currently in a desperate situation in 

a "tunnel" and demonstrates the close relationship between hope and despair (Fenton and 

Anderson, 2008).  Indeed, not all clients will feel hope from the foodbank and may retain 

despair.  Volunteers were aware of the reluctance of some clients to use the foodbank and 

endeavoured to account for this in their approach towards clients: 

People are embarrassed when they come often, and we make, we really try and make 

them feel accepted and at ease.     (Sally, Greenway) 

If they [clients] walk out through that door [still] broken we haven't done our job. 

(Sue-B, Lawrence Weston) 

I began to appreciate the reluctance and embarrassment of clients when visiting outlets for the 

first time: 

A lady saw me and came to unlock the front door, asking if I was there for the 

foodbank.  I answered that I was, but to volunteer and felt guilt at my haste to make it 

clear I was not a client and reflected how clients must feel. 

(Journal entry, St Andrew's) 

This makes the affective atmosphere at the foodbank vitally important in its characterisation 

to put clients at ease to then have the greatest potential increase in their affective capacities 

and potentially gain hope for the future. 

 

Overall hope was an important aspect of the affective atmosphere at the foodbanks for both 

volunteers and clients in a variety of time scales and in relation to despair. 
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5.3 A Christian infused affective atmosphere 

The Christian ethos of the foodbank has been an underlying dimension of each section of 

analysis.  It is important, therefore, to conclude the analysis with an exposition of how the 

affective atmosphere is infused with Christianity, as the ethos is not always explicit but plays 

an important role.  Emma (Bristol-NW-FB manager) provides a helpful starting point for this 

discussion: 

So we don't hide it [being Christian based] but it's just part of, it's woven in.  And I 

think people, it depends how open they are, I just hope they all feel equally respected 

and cared for while they are here really. 

The Christian ethos is part of the foundation around which the affective atmosphere is built 

and leads to aspirations of creating a caring, welcoming atmosphere.  However, the key role 

of the foodbank is to give food to those in food deprivation leading Tony (N-Bristol-FB joint-

manager) to question whether the Christian ethos of the foodbank mattered to clients.  Whilst 

it is true food was the primary purpose for each client's visit, one client at Emmanuel added "I 

am sixth generation Christian so being a religious thing it's a plus" although he had not known 

before arriving that the foodbank has a Christian foundation, perhaps reflecting Tony's point. 

 

Through interviews and questionnaires clients were asked if they knew the foodbank is a 

Christian based charity, to which opinion was split 50% of clients knowing/not knowing.  

Whilst there was variation in responses between outlets, the reasoning that clients gave for 

knowing that the foodbanks were Christian charities was not strongly linked to the outlet 

itself.  For example all four clients that I interviewed at Emmanuel knew of the Christian 

ethos but for two of these clients this was due to television news and another foodbank.  

Despite expectations of volunteers that it would be more obvious when the outlets were based 

in church buildings this was not particularly true in talking to clients. More commonly it was 

from talking to volunteers that clients knew about the Christian ethos, showing the 

importance of human bodies in the creation of the affective atmosphere over the physical 

building and non-human bodies, contrary to Böhme's (1993 cited in Anderson, 2014) focus on 

spatiality of atmospheres. 

 

Having considered the faith element from the view of clients, volunteers were asked if the 

faith element of the foodbank was important to them personally.  For the majority of Christian 

volunteers the faith element was important, the reasoning of which is well summarised by 

Muriel (Revive): 
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We are doing what the Lord tells us, to feed the hungry. ((pause)) It's part of who we 

are and what we believe. 

Muriel's comment indicates that the importance of the foodbank's faith foundation is closely 

linked to having a faith motivation to volunteer, and motivation from the affective body of 

God/Jesus.  In saying "it's part of who we are" Muriel shows that this faith element cannot be 

separated from herself and her affective body, which demonstrates that the constituent 

elements of an affective atmosphere in themselves may be composed of parts which are not 

reducible, as well as this being true for overall affective atmosphere (Anderson, 2014).  In this 

way the faith foundation sets the background for other dimensions of the affective atmosphere 

to serve people in need in a welcoming, non-judgemental way, inspired by Christian teaching.  

For Val (Revive) God was central to the running of the foodbank: 

We are standing on holy ground on a Wednesday afternoon and I strongly, really do 

believe that. It's so amazing, there's no way it would work if God wasn't part of it. 

And the Holy Spirit is with us, because again, I know my mouth and my mouth 

changes because it's got to be blessed by God with the way we deal with things. 

As well as reflecting the role of faith beyond traditionally sacred spaces as advocated by 

Olsen et al. (2013), for Val the Christian foundation and involvement of God in the foodbank 

impacted upon her actions at the foodbank, conveying the interaction between human and 

non-human bodies in the evolving affective atmosphere.   

 

In an outward demonstration of faith, many of the outlet teams prayed together
3
 before the 

outlet opened.  This was noted as important by the majority of Christian volunteers.  I felt this 

set the tone for the affective atmosphere at the outlet for Christian volunteers as it focussed 

the food provision as service to God: 

We gathered in the kitchen area to pray, particularly to thank God for the foodbank 

and the people who would come. 

(Journal entry, Lawrence Weston) 

As might be expected, the faith element of the foodbanks was not important to the volunteers 

who were not Christian.  Indeed, some Christian volunteers also answered that the Christian 

foundation was not important as the purpose of the foodbank is to serve people in need of 

food.  It was important to all of the volunteers that the foodbanks are open to volunteers and 

clients of any or no belief, and several Christian volunteers used the phrase that they did not 

want to push Christianity "down people's throats".  Whilst the affective atmosphere for the 

majority of volunteers was infused with a Christian ethos (and volunteers who were not 

                                                   
3 Participating in prayer was optional 
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Christian were also asked to be sympathetic to this) sensitivity was shown towards different 

beliefs: 

It doesn't want to be if you have food we have to pray with you, but we do find there 

are opportunities when people are in desperate situations that we can just gently say 

"we are part of the church here, would you like us to pray for you
4
?" And very many 

people say yes.       (Sally, Greenway) 

Overall the Christian foundation to the foodbank results in a Christian infused affective 

atmosphere as whilst not all volunteers were Christian, and not all clients were aware of the 

Christian basis, the Christian ethos sets the standard through which people in need are served 

with food in a welcoming, caring, affective atmosphere.  The affective body of God and the 

subsequent action of volunteers is therefore crucial to the affective atmosphere. 

 

5.4 Synthesis 

Affective atmosphere(s) have been found at the foodbanks that are largely consistent across 

time and across the different outlets, but also transient and evolving, with the constant 

possibility of change.  This establishes affect as a productive way to consider the 

characterisation of the foodbanks.  The dominant affective atmosphere perceived by myself, 

volunteers and clients was welcoming, caring, and non-judgemental.  This was how 

volunteers aspired for the foodbank atmosphere to be experienced.  However, being 

dependent on the actions of volunteers and reaction of clients, the affective atmosphere was 

temporally and spatially variable at any given time.  Hope has been found an important 

element of the affective atmosphere and hence part of the characterisation of the foodbanks.  

Whilst this is not applicable to everyone, it is an important aim of both foodbanks and refers 

to temporal dimensions and striving for conatus.  The overall affective atmosphere has been 

found to be infused with a Christian ethos that motivates and helps constitute the atmosphere, 

as for the majority of Christian volunteers the foodbank acts out their faith.  Linking to the 

research questions, this not only displays the importance of Christian faith in food provision, 

but adds weight to the foodbanks being an example of post-secularisation as there is a clear 

overlap between the religious and secular which moves beyond sacred spaces. 

  

                                                   
4 If they wished volunteers could offer to pray with clients.  This was optional for clients and not a 

requirement for taking food.   
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6 Conclusions 

 

The aim of the dissertation was to explore two Christian based foodbanks in Bristol through 

the concept of affect.  In doing this I have found that the foodbanks are about more than food.  

As I discussed in the literature review, the geography of religion has begun to consider 

religion beyond sacred spaces through post-secularisation (as the overlap between faith and 

secular spaces), and through faith motivated social action.  These remain research gaps in the 

geography of religion which I have contributed towards.  Being open to clients and volunteers 

or any or no faith, and also involving a wider range of people through food donations, the 

foodbanks are an example of post-secularisation and show the role of faith beyond sacred 

spaces.  The literature review also explored the conceptualisation of affect and affective 

capacities through Deleuze (1988) as the capacity of bodies to affect and be affected, which I 

built upon as an approach to geographical enquiry in the methodology.  The methodology 

explored Anderson's (2014) development of affective atmospheres as collective affects which 

evolve and are spatially diverse.  By volunteering and interviewing volunteers/clients at the 

foodbanks I took forward both Deleuze and Anderson's conceptualisations to consider the 

individual and collective nature of affective experience at the foodbanks.  The analysis 

chapters have demonstrated the foodbanks are about more than food in two ways.  First, they 

have the potential to increase the affective capacities of volunteers as well as clients.  

Secondly, the affective atmosphere at the foodbanks is infused with a Christian motivation 

and ethos of welcome, care, and being non-judgemental with volunteers treating clients as 

individuals. 

 

As well as contributing to research gaps in the geography of religion, I have contributed to the 

development of an affective theoretical approach to religion, and utilised opportunities for 

research dissemination.  Considering the foodbanks through affect has enabled me access to 

the multi-faceted layers of the foodbanks that are not immediately obvious from outside.  

Furthermore, affect has been shown as beneficial to discuss faith and the divine as affect goes 

beyond immediate representation and social phenomena (Dewsbury, 2010; McCormack, 

2010).  This research has therefore also contributed to the recent development of an affective 

approach to enquiry in the geography of religion, for example used by Dewsbury and Cloke 

(2009) and Holloway (2011b; 2013).  Secondly, throughout the research process I have 

endeavoured to demonstrate public relevance and dissemination, as called for by Kong (2011) 

and Olsen et al. (2013).  As I have conveyed in the methodology and analysis chapters I have 

used Twitter during the research process, and based on this conclusion chapter have written a 

dissemination report for the foodbanks.  North-Bristol foodbank have published the report on 
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their website (screenshot in figure 8 and full report in appendix 9), emailed it to their mailing 

list, and posted it on Twitter and Facebook.  The Facebook post was later shared by the social 

action initiative 'Walking the Breadline' to its 735 followers, and the Trussell Trust tweeted 

quotes from the report to over 15,000 followers (figures 9-10), which in turn were retweeted 

indicating further dissemination and public relevance. 

 

Figure 8: Dissemination report published on North-Bristol Foodbank's website 

Source: http://northbristol.foodbank.org.uk/foodbanksresearch, accessed 15/08/2014 
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Figure 9: Trussell Trust tweet from dissemination report 18/08/2014 

 

Source: https://twitter.com/TrussellTrust/status/501310068319870976, accessed 21/08/2014 
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Figure 10: Trussell Trust tweet from dissemination report 21/08/2014 

 

Source: https://twitter.com/TrussellTrust/status/502453380854607873, accessed 21/08/2014 

 

I will now revisit the three research questions in light of the analysis chapters and overall 

conclusion, and close with further avenues of enquiry. 

 

6.1 Research questions revisited 

 

6.1.1 How are faith-based foodbanks in Bristol characterised in terms of 

people's involvement and the atmosphere at the foodbanks? 

There are a wide range of people involved with the foodbanks: managers, volunteers, clients, 

and individual and group (churches, supermarkets, local businesses) food donors.  Their 

involvement has been considered through affect to find a potential increase in affective 

capacity for both volunteers and clients.  All of the volunteers asked (plus myself) felt they 

benefited from volunteering, mainly through gaining perspective and satisfaction from 

helping others.  Volunteers' motivations for involvement were closely linked to the second 

research question on faith.  Clients' affective capacities and strive for conatus increased by 

being able to eat, not needing to resort to crime, and improvements in knowledge and mood.  

However, it is unknown if a long-lasting increase in affective capacity occurred. 
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An affective atmosphere was found to be similar across the foodbank outlets.  Whilst this was 

continually evolving, I experienced and found through talking to volunteers and clients a 

dominant atmosphere that was caring, welcoming and aimed to be non-judgemental.  I have 

found hope to be an important part of the affective atmosphere which is related to the past, 

present and future strive for conatus, but also closely related to despair (Anderson and 

Fenton, 2008).  To some extent this atmosphere reflected the aspirations of volunteers, but 

was subject to change from the (re)actions of clients, and the total atmosphere was greater 

than these constituent parts, which reflects the theorisation of Anderson (2014). 

 

For the first time a client said he didn't want to answer any questions as he was too 

nervous but later called me over and agreed as he said he was calmer.  He seemed 

more relaxed when he left with food. 

 

(Journal entry, Lawrence Weston) 

 

6.1.2 What does consideration of foodbanks in Bristol show about the role 

of Christian faith in foodbank provision in the city? 

Although there were non-Christian volunteers, faith was a significant motivator for the 

managers to establish the foodbanks and for many volunteers' involvement.  This showed 

motivation from the (non)-human affective body of God/Jesus and Biblical teaching 

indicating an interaction of past and present affects, as well as inspiration from the atemporal 

Kingdom of God.  I have also found the affective atmosphere to be infused with a Christian 

ethos as whilst faith was not always explicit, volunteers aspired to reflect Jesus' teachings on 

love, care, and being non-judgemental.  The faith element was also available for clients if 

desired, for example prayer was offered to clients.  Christian faith therefore impacted upon 

the foodbanks' provision. 
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So we don't hide it [being Christian based] but it's just part of, it's woven in.... I just 

hope they all feel equally respected and cared for while they are here really. 

 

(Emma, Bristol North-West Foodbank manager) 

 

6.1.3 To what extent could the faith-based foodbanks be considered an 

example of post-secularisation in the city? 

The foodbanks are a clear example of post-secularisation as the mix of (non)-Christian 

volunteers, clients, and faith motivations with the non-religious action of providing food 

means there is an overlap between faith and the secular.  Those experiencing and in turn 

contributing to the affective atmosphere can experience the foodbanks as religious, secular, or 

more often a combination of both.  Furthermore, the foodbanks are an example of Cloke and 

Beaumont's (2012) conceptualisation of post-secular rapprochement in bringing people 

together of different beliefs, gaining greater understanding of each other.  Whilst to some 

extent applicable across different religions, this was most applicable across different Christian 

denominations, and between Christians and atheists/agnostics. 

 

Christian people show a lot of love, sprinkle happiness, joy, love... Many times come 

here on the verge of tears and left with a smile. 

 

(Client, Lawrence Weston) 

 

6.2 Limitations and further avenues of enquiry 

The caveats and limitations to the research have been detailed in the introduction and 

methodology chapters which I now re-visit briefly.  First, in focussing upon an affective 

approach to faith, the relationship between the foodbanks and the (welfare) state has not been 

considered meaning this remains a further avenue of enquiry.  Secondly, this research has 

focussed upon two foodbanks to give an in-depth study.  However, judgements are not made 

about the foodbanks and the analysis and conclusions are not necessarily representative but 

instead have reflected my experiences at these foodbanks and aimed to reflect the experiences 

of the volunteers and clients with whom I spoke.  The research is hence reliant upon the short 

time scale over which it was conducted. 
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There are several future avenues of enquiry which could be followed.  First, I have 

acknowledged that clients' changes in affective capacity to some extent remain potential 

rather than certain.  A study which followed up interviews with clients in the short and 

longer-term future would allow more concrete conclusions on affective capacities to be 

drawn.  Secondly, volunteering over a longer time period would allow the evolving, unknown 

affective atmosphere to be temporally considered.  For example, does the affective 

atmosphere as presented in this research continue in the medium and long-term?  This would 

necessarily also consider the relationship between the foodbanks and the state as this is 

particularly important in the longer-term as the role of foodbanks in relation to state provision 

and welfare change evolves.  The affective atmosphere could also be compared to that of 

other faiths and non-faith-based foodbanks (although I know of none in Bristol) as another 

means to consider the difference that faith makes.  Thirdly, as the benefits of an affective 

approach to faith-based organisations have been established, this could be applied to other 

foodbanks in similar and different circumstances, for example other city based or rural 

foodbanks as comparable studies, as well as to other faith-based organisations such as the 

considerable number of homelessness projects in Bristol (Cloke and Beaumont, 2012). 
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7 Appendices 

 

1. Consent forms from North Bristol and Bristol NW foodbanks: 
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2. Fieldwork log 

 

Date 

Time spent at 

location 

(hours) 

Foodbank Activity and location 

08/05/2014 2 North Bristol foodbank 
Supermarket food collection, 

Filton 

20/05/2014 1 North Bristol foodbank 

Developing fieldwork 

meeting with foodbank 

manager, Ebenezer Church 

21/05/2014 3.5 Bristol NW foodbank 
New volunteer training, 

Hope Chapel 

28/05/2014 2 North Bristol foodbank Revive Charity Stop outlet 

29/05/2014 2.5 Bristol NW foodbank 
Lawrence Weston Baptist 

Church outlet 

29/05/2014 2.5 North Bristol foodbank Ebenezer Church outlet 

29/05/2014 1.5 North Bristol foodbank 
Greenway Community 

Centre outlet 

30/05/2014 2.5 Bristol NW foodbank Emmanuel Chapel outlet 

02/06/2014 2.5 Bristol NW foodbank St Andrew's Church outlet 

04/06/2014 3.5 North Bristol foodbank Revive Charity Stop outlet 

05/06/2014 2.5 Bristol NW foodbank 
Lawrence Weston Baptist 

Church outlet 

05/06/2014 2 North Bristol foodbank Ebenezer Church outlet 

05/06/2014 1.5 North Bristol foodbank 
Greenway Community 

Centre outlet 

06/06/2014 2 Bristol NW foodbank Emmanuel Chapel outlet 

06/06/2014 2.5 North Bristol foodbank 
Supermarket food collection, 

Henleaze 

09/06/2014 2 Bristol NW foodbank St Andrew's Church outlet 

12/06/2014 2.5 Bristol NW foodbank 
Lawrence Weston Baptist 

Church outlet 

12/06/2014 2 North Bristol foodbank Ebenezer Church outlet 

12/06/2014 1.5 North Bristol foodbank 
Greenway Community 

Centre outlet 

13/06/2014 2 Bristol NW foodbank Emmanuel Chapel outlet 
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16/06/2014 2 Bristol NW foodbank St Andrew's Church outlet 

17/06/2014 1 North Bristol foodbank 
Joint manager interviews, 

Revive Charity shop 

18/06/2014 2 North Bristol foodbank Revive Charity Stop outlet 

19/06/2014 2 Bristol NW foodbank 
Lawrence Weston Baptist 

Church outlet 

19/06/2014 2 North Bristol foodbank Ebenezer Church outlet 

19/06/2014 1.5 North Bristol foodbank 
Greenway Community 

Centre outlet 

Total hours 

volunteered: 
54.5   
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3. Journal extract: 

 

((Name of outlet and date removed for clients' anonymity)) 

 

I arrived at the outlet at 9.45am to find the cafe area already set up and was warmly greeted 

by the other volunteers who were already there, sitting drinking tea/coffee.  After asking after 

each other I was asked if I'd like a drink.  We sat and caught up with each other's news and 

then had a short period of prayer together.  All of the volunteers bowed their heads and two 

spoke to pray aloud, thanking God for the day and asking that people thinking of coming to 

use the foodbank today would not be anxious. 

 

Soon after 10am and the opening of the main doors several clients arrived and all of the 

volunteers were busy talking to clients, making drinks or packing food.  I greeted one client 

and completed the paperwork for him.  He asked how long I had been volunteering which led 

naturally into me explaining my dissertation and I asked if I could carry out an interview with 

him to which he agreed and gave detailed answers.  I was again touched that a client was so 

willing to help me with my research when they were in a very difficult situation them self. 

 

Another client then agreed to answer the questions in the written questionnaire format and I 

chatted about the local news and the hot weather with the client and her daughter and social 

worker whilst she did this. 

 

The second hour of the outlet being open only had one more client, but I interviewed another 

volunteer and then sat and chatted.  After helping to put the chairs away I said goodbye 

individually to the volunteers as this was my last time at the outlet, and several volunteers 

said they were looking forward to seeing my summary report. 
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4. Foodbank manager interview questions 

 

a. What was your motivation for setting it up?   

a. Did your faith play a role in this? 

b. Does hope play a role in this? 

 

b. Does this remain your motivation for maintaining the foodbank today? 

 

c. Where do the food donations mostly come from? 

a. Does the food supply generally match food outgoings? 

b. Is it difficult to source enough food? 

 

d. What do you think are the main reasons for people using the foodbanks in Bristol? 

 

e. Do you see the foodbank as related to the wider state policy on welfare provision? 

a. Do you think foodbanks are exploited by the government or clients? 

b. Do you see foodbanks/ their volunteers as political activists? 

 

f. Do you think of the foodbank as a religious, secular, or both? 

 

g. Do you think the foodbank shows religion is important in Bristol? If yes, why?  

 

h. Do you think the foodbank brings together people of different beliefs who otherwise 

might not have met? If yes does the foodbank help people understand each other more? 

 

i. Is hope something you would associate the foodbank with? Why and in what ways?  

 

j. Do foodbanks serve the whole community? 

 

k. Do you ever feel that foodbank outlets are competing for clients? 

 

l. Do you think it is obvious to foodbank clients that the foodbank is faith-based? 

 

m. How is the foodbank funded? 

 

n. Is there anything else you think is particularly important about the foodbank that I have 

not asked about? 
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5. Foodbank volunteer questions/questionnaire 

 

I am researching the role of faith-based foodbanks in Bristol. Your views will help me 

understand how people using the foodbank see it.  

Please answer the following questions below, giving as much detail as you want: 

 

 

Please circle/answer: 

 Male  Female 

 Under 21  22-39  40-59  60+ 

 Christian  Muslim  Jewish  Hindu  Sikh  

Buddhist  Atheist  Other (specify):_________________________ 

 Ethnicity:________________________ 

 

a. How long have you volunteered at the foodbank? 

 

 

b. Why did you first start volunteering?  How did you hear about the foodbank? 

 

 

c. Why do you still volunteer now? Do you think you benefit from volunteering too? 

 

 

d. Do you think the foodbanks are important in Bristol? Why? 

 

 

e. Do foodbanks serve the whole community? 

 

 

f. Do you think of the foodbank as religious, non-religious, or both? 

 

 

g. Do you think the foodbank outlet here is explicitly Christian? 

a. Does it make a difference to you that the foodbank has a Christian ethos? 

b. Is praying at the start of each outlet opening time important to you? 

c. If you are Christian do you associate yourself with a particular denomination? 
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h. Do you think the foodbank shows religion is important in Bristol? If yes, why? 

 

 

i. Do you think the foodbank brings together people of different religious/faith beliefs who 

otherwise might not have met? If yes, does the foodbank help people understand each 

other more? 

 

 

j. Is hope something you would associate the foodbank with? Why and in what ways?  

 

 

k. Are there other words you would associate with the foodbank? 

 

 

  

Please sign below to show you are happy for your answers to be used (and quoted) in this 

research for my masters dissertation ( and any following publications which will be 

approved by the Trussell Trust). 

 

Do you agree to your first name being used in this research? 

If 'no' a pseudonym will be used 

 Yes  No 

 

Do you  agree to your role in the organisation (as detailed below) being referred to in 

this research? 

  Yes  No 

       If no you agreed to be referred to as:_______________________________________ 

 

Name:______________________________________ 

Role in the organisation:_______________________ 

Signature:___________________________________ 

Date:____________ 

 

 

 

Thank you for your time 
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6. Foodbank client questionnaire/interview questions 

 

I am researching the role of faith-based foodbanks in Bristol.  

Your views will help me understand how people using the foodbank see it.  

Please answer the following questions below, giving as much detail as you want.  You can 

also leave questions out if you'd prefer. 

 

Please circle/answer: 

 Male  Female 

 Under 21  22-39  40-59  60+ 

 Christian  Muslim  Jewish  Hindu  Sikh  

Buddhist  Atheist  Other (specify):_________________________ 

 Ethnicity:________________________ 

 

a. How did you know about the foodbank? 

 

 

 

b. Have you used the foodbank before? What circumstances meant you used it? 

 

 

 

c. What do you think of the foodbank? Do you think it is important? 

 

 

 

d. What difference to you has the foodbank made?  

 

 

 

e. Did you know the foodbank is a Christian charity? How did you know this? Did you 

know this before coming today? 

 

 

f. Do you think of the foodbank as religious, non-religious, or both? Do you see the 

foodbank differently to state provided services? 
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g. Do you think the foodbank shows Christianity is important in Bristol? If yes, in what 

ways? 

 

 

 

h. Do you think the foodbank brings together people of different beliefs who otherwise 

might not have met? If yes, does the foodbank help people understand each other more? 

 

i. Is hope something you would associate the foodbank with? Why and in what ways? 

 

 

 

j. Are there other words you would associate with the foodbank? 

 

 

 

 

Please sign below to show you are happy for your answers to be used (and quoted) in this 

research for my masters dissertation and any following publications.   

 

Your name will not be used in the research and you will be referred to as a foodbank client. 

 

Name:_______________________________ 

Signature:____________________________________ 

Date:_________ 

 

 

Thank you for your time, 

Stephanie Denning 
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7. Full volunteer interview transcription example 

 

Q: How long have you volunteered at the foodbank? 

A: 9 months 

Q: Why did you first start volunteering? 

A: When our church launched the foodbank I wanted to help but I didn't think I'd be able to 

help on a regular basis.  But then my working hours changed and I realised I did have an 

opportunity where I could be free. 

Q: And do you attend church here? 

A: Yes 

Q: And is that the same reason that you volunteer now or is there anything else? 

A: Well I think it is a genuine issue of people not having enough food to eat. And I don't think 

we should really stand by and not do anything about it. 

Q: Do you think you benefit from volunteering as well? 

A: Definitely 

Q: In what sort of ways? 

A: Well it's very good to meet other members of the team, you know, working alongside 

people I've got to know a lot of people I didn't know before. And I've met a lot of people I'd 

never normally meet. And mostly it's very rewarding because the people that come here are 

very relieved to have food. 

Q: Do you think the foodbanks are important in Bristol? 

A: Yes I think they are at the moment but hopefully won't be a permanent thing in that for 

most people we see it's because of benefit delays and you know benefits are being processed 

that take weeks and weeks sometimes. Do I think if the profile of this issue has been raised it's 

been questioned in parliament, hopefully they will be able to resolve some of those issues or 

not cut people's benefits off without some more consideration. 

Q: Do foodbanks serve the whole community? 

A: Yes because they are open to anyone in need. So all sections could get food but 

((interrupted by passing friend)). 

Q: Do you think of the foodbank as religious, non-religious, or both or just not in those 

terms? 

A: Well I think it's religious in that there's that bit in the Bible is it in Matthew, I don't know, 

about if you've fed the poor then you've served me. So I do think, you could say we're 

responding to that. And I think that's part of the reason that it was set up in the first place. So I 

would say yes religious, that's my final answer! ((both laugh)) 

Q: Do you think the foodbank outlet here is explicitly Christian? 

A: ((pauses)) Yes. 
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Q: Okay, you paused, what...? 

A: Well, if we feel there is an opportunity we will offer to pray with somebody though we've 

had three people in today. The third person I did offer to pray with and I did pray with her, the 

first person I dealt with they'd been here last week and I did offer to pray with them then and 

they'd said no so, we also give out our church leaflets, so it's difficult it doesn't want to be if 

you have food we have to pray with you, but we do find there are opportunities when people 

are in desperate situations that we can just gently say we are part of the church here, would 

you like us to pray for you? And very many people say yes. 

Q: Does it make a difference to you that the foodbank has a Christian ethos? 

A: Most definitely. 

Q: Why is that? 

A: Well a lot of the problems that people have got are big life issues, although they might be 

in a short term crisis. And so actually giving them food is only helping them in a small way 

but if we can pray for somebody we will never know the impact that has, you know like today 

we did pray for the other person actually, and when they went we prayed for them and we 

often pray they their benefits will change, or that people will come into their lives. And we 

will never know for those people what effect that has had. So I would find it a bit hopeless if 

actually I just gave somebody food for three days and then they went with no, you know, 

whereas actually you give it to God and then at least God has been involved in situations! 

Q: Okay thank you. I haven't managed to make it here on time for the beginning of the 

outlet but some outlets pray before it opens, do you often do that and is that important? 

A: We do sometimes but we, I think that's something we could do better in that we could 

make ourselves do it. But we definitely do sometimes. 

Q: Do you think the foodbank shows religion is important in Bristol? 

A: ((pauses)) Oh that's a good question, because I don't really like the word religion, but you 

know. 

Q: Yes or Christianity? 

A: Yes in that I think it shows that Christians care about these issues. ((pauses)) and you 

know have taken action to do something about it.  

Q: Do you think the foodbank brings together people of different religious/faith beliefs 

who otherwise might not have met? 

A: ((pauses)) No. We've got one lady here who isn't from church who helps, and so could you 

say that - you don't have to be Christian to work here. But at the moment I don't think 

someone from another faith would have a route in to volunteer at the foodbank, if they didn't 

have a link.  

Q: Is hope something you would associate the foodbank with?  

A: Yes 
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Q: Okay, and in what ways?  

A: I think it shows people in crisis that actually the foodbank cares and also the people who 

have donated the food behind that.  ((pauses)) And I think that a small bit of kindness and 

generosity can really affect people's hope for the future. 

Q: Are there other words you would associate with the foodbank? 

A: Well I would say generosity and kindness. And perhaps also acceptance, you know people 

are embarrassed when they come often, and we make, we really try and make them feel 

accepted and at ease. 
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8. Completed questionnaire example 
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Name removed for anonymity 
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9. Dissemination report 

 

 

  

 Stephanie volunteered for 4 weeks at 6 of the 7 

outlets 

 She interviewed 37 clients, 39 volunteers and 

the 3 managers across the foodbanks 

  

The research has 3 

questions which are shown 

below with the key findings 

How are the foodbanks characterised? 

 

Research into faith-based foodbanks: key findings 
Bristol NW Foodbank and North Bristol Foodbank 

A similar atmosphere was found across the foodbank outlets 

 The atmospheres changed with the actions and reactions of clients and volunteers 

 The dominant atmosphere is described above by the words of clients and volunteers.  

The larger the word, the more times it was said 

 

 

This research has considered how the foodbanks are about more than food: 

1. The foodbanks can increase the abilities of volunteers and clients 

2. The atmosphere at the foodbanks is welcoming, caring and aims to be non-judgemental 

to treat clients as individuals.  The atmosphere is founded around a Christian ethos. 

 

Ways that the abilities of clients increased: 

 Have food to eat (without resorting to 

crime) 

 Improved knowledge to deal with issues 

 Improved mood 

 

All of the volunteers that I asked felt 

they benefited from volunteering, 

mainly through gaining perspective and 

satisfaction from helping others.   

 

It is not known from this study if a long-term 

improvement was made in the clients' lives 

 

Many of the volunteers' motivation for 

involvement was closely linked to faith. 
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10.  

11.  

12.  

  

What is the role of Christian faith in the foodbanks? 

 

To what extent do the foodbanks show an overlap between faith & secularism? 

Faith motivated the managers to establish the 

foodbanks and many of the volunteers to be 

involved.  However, people of all or no faith 

were welcome at the foodbanks. 

 

There is a clear overlap between faith and 

secularism at the foodbanks: 

 Clients and volunteers were both 

Christians and of other/no faith 

 Some volunteers were motivated by 

faith 

 Overall the foodbanks aimed to give 

food to people in crisis 

 

Christian people show a lot of love, sprinkle 

happiness, joy, love... Many times[I've] come 

here on the verge of tears and left with a 

smile on my face.   (Client) 

Researcher: Stephanie Denning, School of Geographical Sciences, University of Bristol 

Email: sd12948.2013@my.bristol.ac.uk         Twitter: @SJ_Denning 

Research for MSc in Human Geography in accordance with the university's ethics procedures 

 

Thanks go to the foodbanks and all involved in the research 

Many volunteers and clients agreed the 

foodbanks bring people together of different 

beliefs helping people to gain greater 

understanding of each other.   

 

This was seen most between different 

Christians denominations, and between 

Christians and people of no belief. 

 

The Christian ethos at the foodbanks 

was not always explicit but was shown 

through the welcoming, caring, and 

non-judgemental atmosphere.  

When you’re at your lowest point you can 

come here, be treated as a human.  And 

leave with food happy.  (Client) 

 

It does get people talking and meet people 

rather than being shut behind doors 

(Client) 

 
Finally [names denominations]... they're not 

arguing with each other!... we're all doing 

the same job, finally! I imagine Jesus is up 

there saying "doh!"  (Volunteer) 

 

If they [clients] walk out through that door 

[still] broken we haven't done our job. 

(Volunteer) 

We are doing what the Lord tells us, to 

feed the hungry.  It's part of who we 

are and what we believe. 

(Volunteer) 

The Christian ethos was more explicit 

when prayer was offered to clients, but 

it was important to the foodbanks this 

was optional and 'not pushed down 

people's throats'. 

 

The teachings of Jesus on serving people 

unconditionally were important for some at 

the foodbanks, as they aspired to do the same 

and reflect the eternal Kingdom of God on 

earth. 
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